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Abstract 
Hizbut Tahrir Indonesia is a political da'wah organization that 
focuses on spreading Islamic ideology through scientific and 
intellectual approaches. This research aims to analyze the 
da'wah strategy, political ideas, and reasons for the dissolution 
of Hizbut Tahrir Indonesia in the context of the spread of 
ideology through intellectual-based channels. Tsaqofah and 
evaluation of the strategic ideas proposed to realize their 
ideals. This research uses a qualitative method with a literature 
study approach, which is analyzed through three stages: data 
reduction, data presentation, and conclusion. The research 
results show that Hizbut Tahrir Indonesia prefers a da'wah-
based path tsaqofah (scientific) as its main basis, which is 
realized through seminars, discussions, and conferences to 
spread its ideas. With this approach, Hizbut Tahrir Indonesia 
is known as an intellectual movement that does not involve 
physical action like other radical organizations. Hizbut Tahrir 
Indonesia also carries out two phases of organized struggle, 
namely (i) Tafa'ul ma'al umma, the phase of socializing ideas to 
the general public, and (ii) Tafa'ul bil aam, the phase of 
interaction of ideas in public space. Apart from that, Hizbut 
Tahrir Indonesia proposed two strategic ideas to realize its 
ideals, namely (i) adopting the principle of moderation in 
Nahdlatul Ulama's preaching which various groups accept, 
and (ii) taking a step back to move forward by joining a 
political party as a first step to achieve long-term goals. This 
research provides insight into the da'wah strategy and 
dynamics of the Indonesian Hizbut Tahrir political 
movement, as well as its relevance in Indonesia's social and 
political context. 

 
INTRODUCTION 

The arrival of the Islamic message to cleanse and illuminate human life with 
the light of its teachings (Mustaghfiroh, 2015). Islamic messages come to invite 
methods, systems, and philosophies that are different from the systems brought by 
previous humans. There are so many aspects of life that are explained in Islam,
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starting from economics, social fields, politics, culture, defense, security, and the 
basis of ideology and the state (Harapan, 2015; Haryanto et al., 2023). Including 
managing a government, Islam teaches. As a state ideology, Islam has made the 
state and its powers an inseparable part of the existence of Islam (Asrawijaya, 
2022; Yandi et al., 2024). Islam has ordered the ummah to establish an Islamic 
state and government. Islam requires the government to manage based on 
Islamic laws (Ardiansyah, 2022; Arifiansyah et al., 2022; Iryani, 2017). 

Hizbut Tahrir Indonesia is part of the network Hizbut Tahrir a political 
party as well as an Islamic movement that operates internationally in more than 
40 countries (Zaki, 2015). Hizbut Tahrir Indonesia is one of the da'wah 
organizations in Indonesia that carries out da'wah activities within the 
framework of community organizations or mass organizations (Prasetyo et al., 
2019; Setia & Rahman, 2021).  Hizbut Tahrir Indonesia is an inseparable part of 
the International Hizbut Tahrir movement (Sabara, 2017). In historical records, 
Hizbut Tahrir was first founded in Al Quds Palestine by Taqiyuddin An-
Nabbani. Hizbut Tahrir Indonesia has a special character that is different from 
other Islamic da'wah or harakah movements, namely political da'wah 
movements (Azzaro & Dewi, 2018; Rafiuddin, 2015; Rizki, 2018; Zainal, 2019). 
The Da'wah movement is a noble movement that can provide guidance show 
the dark path and become a beacon at night (Abdillah, 2018; Rahman, 2023). 

As well as Harakah Islamiyah, or other Islamic missionary movements. 
Hizbut Tahrir Indonesia and its members are very enthusiastic about carrying 
out da'wah activities (Fuad, 2020). As Allah says in Surah Fushilat verse 33: 

قَالَ  ا وَّ لَ صَالِّحا ِّ وَعَمِّ نْ دعََآ اِّلىَ اللّٰه مَّ يْنَ وَمَنْ احَْسَنُ قوَْلًا م ِّ نَ الْمُسْلِّمِّ ٣٣اِّنَّنِّيْ مِّ  
Meaning:  Who has a better word than the person who calls to God, does good deeds, 

and says, "Indeed I am one of the Muslims (who surrender)" (Al-Quran 
Translation of the Department of Religious Affairs of the Republic of 
Indonesia, 2021). 

According to Bastomi, (2018), this verse explains to invite others to obey 
God and to obey Him with words, deeds, and in all their conditions and gestures, 
to do good and make Islam their religion and way of life. Hizbut Tahrir 
Indonesia's name alone shows that this is a political party (Azman, 2018). The 
liberation party, of course, has Islamic principles. In its home country and 
Indonesia, the Tahrir Party consciously chose not to join the existing 
government system so that it is more appropriately called a mass organization 
(Rizki, 2018). From history and genealogy, Hizbut Tahrir Indonesia appears to 
be part of a transnational organization Hizbut Tahrir which was founded and 
developed in al-Quds Palestine in 1953 under the name Hizb al-Tahrir. History 
shows that before it was founded in Palestine, Hizbut Tahrir once attempted to 
apply to the Jordanian government through its interior ministry as a political 
party. However, this effort was rejected, and its existence in the country was 
even banned because it was an illegal organization (Khotimah, 2014; 
Muhammadin, 2016). 

Background to its founding Hizbut Tahrir was influenced by the 
emergence of concerns about the decline of the Islamic ummah over a relatively 
long period. This has been seen since the 19th century AD when the strength of 
the Muslim Ummah was in decline and decline due to the hegemony of the 
Western world through its colonial mission. Hizbut Tahrir Seeing this failure, 
Islamic countries should have tried to save themselves, but instead of achieving 
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victory and glory, instead were increasingly in decline and helpless. The rationale 
for its fourth Hizbut Tahrir is to restore the success and life of Islam (Rafiuddin, 
2015). There is only one way according to Hizbut Tahrir by way of da'wah and 
jihad, and this can only be done with the establishment of an Islamic government 
based on the maroji' of consistent Islamic teachings, namely as-sunnah and al-
Quran, in the form of upholding the Islamic khilafah (Azman, 2015; Bastomi, 
2018). 

Hizbut Tahrir was initiated by Taqiyudin al-Nabhani (Jamilah, 2015). Then 
after he died in 1977 M. leadership Hizbut Tahrir continued by Abdul-Qadim 
Zallum, an activist figure from Palestine. His leadership period lasted until 2003, 
then the leadership relay was continued by Atha' Abu Rashthah, a figure from 
Palestine who was previously a public relations officer. Hizbut Tahrir Jordan. It 
was appointed on April 13, 2003, by Dewa, and Mazhalim (Raouf, 2023). It is 
believed that Atha' Abu Rashthah took command of Hizbut Tahrir to date from 
The West Bank. He was accompanied by Khalid Hassan, a founder of the Fatah 
organization, a faction that is part of the Palestine Liberation Organization and 
a spiritual figure. Hizbut Tahrir namely Sheikh Assad Tamimi. 

In principle, a person is enthusiastic about carrying out da'wah because he 
feels the benefits enjoyed by himself, his family, and others (Harista, 2018). 
However, the convenience of the activities carried out should not have the 
opposite effect on other parties. These other parties are individuals outside 
Hizbut Tahrir Indonesia or other organizations and of course the government. 
The research and issues that the author raises in this research are (i) What are 
the thoughts of Hizbut Tahrir Indonesia? (ii) What are the political thoughts of 
Hizbut Tahrir Indonesia and the reasons that made the Government disband it? 
(iii) What are the ideas and suggestions for realizing the wishes of Hizbut Tahrir 
Indonesia?. 

 
LITERATURE REVIEW 

Several studies are considered relevant to this research. One of them is 
research conducted by Petersen et al., (2015), which discusses the ideas and ideas 
of Hizbut Tahrir Indonesia. This research states that Hizbut Tahrir Indonesia 
actively presents Islamic solutions coherently and systematically without further 
ado to overcome various problems of Muslims, especially in Indonesia (Ali & 
Orofino, 2018). Various human problems are explained clearly by Hizbut Tahrir 
Indonesia, where they offer answers based on Sharia and Khilafah solutions 
from their perspective, both from a scientific and religious perspective. 
However, regardless of the form and objectives promoted by Hizbut Tahrir 
Indonesia, this organization is considered to have the potential to threaten 
religious harmony in Indonesia (Aitkulova, 2021; Azman, 2015). 

The relevance of this research is related to the explanation of the ideas and 
ideas of Hizbut Tahrir Indonesia which was the reason the government 
disbanded the organization. According to Hayati, (2017), concept Khilafah 
Islamiyah which is promoted by Hizbut Tahrir Indonesia is a system of 
government for Muslims under one state leadership. Khilafah Islamiyah is 
considered a da'wah that must be fought for because through this system the 
application of Islamic laws can be realized perfectly (Taufiqurrohman & 
Prasetya, 2016). Meanwhile, according to Manik & Hasanuddin, (2017), in 
spreading its ideas, Hizbut Tahrir Indonesia chose a da'wah route that focused 
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on tsaqofah (scientific) through seminars, discussions and con, and conferences. 
With this approach, Hizbut Tahrir Indonesia is known as an intellectual 
movement that does not use physical action like some other radical organizations 
(Aspinall et al., 2020). 

Furthermore, the writings of Khoir, (2021); Syah & Setia, (2021) explain 
that Hizbut Tahrir Indonesia, in its manifesto, wants the establishment and 
formation of an Islamic state based on sharia. Sharia believe this goal, Hizbut 
Tahrir Indonesia is trying to recruit members and carry out infiltration (Rahman, 
2023). After controlling power and strategic government posts, Hizbut Tahrir 
Indonesia plans to uproot the established foundations of the state and replace 
them with the concept they aspire to. As a transnational organization, Hizbut 
Tahrir Indonesia, which is a branch of the international Hizbut Tahrir, develops 
religious understanding that transcends national boundaries (Arif, 2016). 

 
Fig 1. Analysis VOSviewer Abstract and Title 

Based on VOSviewer's analysis of the titles and abstracts of research 
articles discussing the thoughts of Hizbut Tahrir Indonesia after its dissolution, 
it appears that this theme is not a new issue in Islamic studies. Research on this 
topic has been carried out from 2011 to 2020, with several indexed international 
studies in Scopus. Hizbut Tahrir Indonesia is a da'wah organization in Indonesia 
that carries out activities within the framework of community organizations. 

Previous research discussed various aspects, such as Islamic community 
organizations developing in Indonesia, da'wah, Islamic movements, educational 
pathways as a method of preaching Hizbut Tahrir Indonesia, fundamentalism in 
understanding the interpretation of the Quran, as well as the political and 
religious ideas of Hizbut Tahrir Indonesia. Therefore, it can be concluded that 
studies on the thoughts of Hizbut Tahrir Indonesia after its dissolution are still 
rarely carried out, or if they have been, not many have been indexed in Scopus. 
 
METHODS 

This research uses a qualitative research method with a literature study 
approach (Alshater et al., 2021; Giraldo et al., 2022; Han & Abdrahim, 2023). 
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Qualitative research is a method of collecting data in a natural setting to interpret 
phenomena that occur, where the researcher acts as a key instrument. Data 
source sampling was carried out using purposive sampling and snowball 
sampling techniques (Alam, 2021; Muhammad, 2019; Wijaya, 2018; Winarno, 
2023). Data collection techniques are carried out through triangulation 
(combination), data analysis is inductive or qualitative, and qualitative research 
results emphasize meaning rather than generalization (Ashour, 2018; Renz et al., 
2018). The data collection technique in this research is library research or 
literature study, which is defined as "the study of books, literature, notes and 
reports that are relevant to the problem being studied". Therefore, the researcher 
collected reading sources related to the research topic and categorized them into 
two groups, namely primary and secondary sources. The reading sources that 
have been collected become data in this research which is then analyzed using 
techniques developed by Miles and Huberman (1992), which include three main 
stages: data reduction, data presentation, and drawing concluding data reduction 
stage, the researcher determines relevant data, simplifies it, compiles a general 
picture, and makes changes to data from written notes (Salmona & Kaczynski, 
2024). Next, the researcher presents the data by compiling information that has 
the potential to support drawing conclusions and taking action. The final stage 
is drawing conclusions, where the researcher connects the information that has 
been compiled with the main problems, theoretical framework, and results of 
data analysis. 
  

RESULT AND DISCUSSION  

Emergence Hizbut Tahrir in Indonesia, which became known as Hizbut 
Tahrir Indonesia, began with interactions between Kiyai Haji Abdullah bin Nuh, 
leader and owner of the Al-Ghazali Islamic Boarding School in Bogor, with 
Abdurrahman Al-Baghdadi, an activist Hizbut Tahrir who lives in Australia. 
Kiyai Abdullah invited Abdurrahman to preach and live in Bogor around 1982-
1983. Apart from actively preaching, Abdurrahman also teaches at Kiyai 
Abdullah's Islamic boarding school. He interacted a lot and exchanged ideas with 
student activists at the Al-Ghifari Mosque on the IPB University. This is where 
Hizbut Tahrir Indonesia's activities in spreading the word began Nashrul Fikrah 
(presentation of ideas and thoughts) Taqiyuddin al-Nabhani, founder of Hizbut 
Tahrir, through discussions among students. 

During its development, scientific halaqahs began to be formed to discuss 
ideas Hizbut Tahrir contained in the works of Taqiyuddin al-Nabhani. Young 
campus mosque activists quickly understood these ideas, supported by the 
enthusiasm of young people in responding to new things. Smart students, such 
as Muhammad Mustofa, son of Abdullah bin Nuh, have become activists of 
Hizbut Tahrir since studying in Jordan, he has helped spread ideas about Hizbut 
Tahrir. One of the da'wah strategies carried out is to establish a Forum Silaturrahim 
Dakwah Kampus. Da'wah institutions affiliated with Hizbut Tahrir began to 
spread to various well-known campuses in Indonesia, beyond the Bogor area. 

Hizbut Tahrir Indonesia's focus on students is based on two main reasons: 
students tend to quickly accept new ideas, and they have the potential to spread 
these da'wah ideas to their respective hometowns. Almost all state campuses on 
the island of Java have become targets for Hizbut Tahrir Indonesia's da'wah. In 
1996, Forum Silaturrahim Dakwah Kampus throughout Indonesia was established, 
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which later became a forum to coordinate student Lembaga Dakwah Kampus 
throughout Indonesia (Riyadhi et al., 2018; Saputra et al., 2020; Widiati, 2018). 

Before the leadership of Hizbut Tahrir Indonesia changed from 
Muhammad Al-Khattat to Hafidz Abdurrahman, the position of spokesperson 
for Hizbut Tahrir Indonesia had long been held by Ismail Yusanto. Hizbut 
Tahrir Indonesia actively preaches to state campuses but has difficulty 
penetrating private campuses due to differences in student characteristics. Apart 
from having a management structure at the national level, Hizbut Tahrir 
Indonesia also has management at the regional level, especially in big cities that 
have superior campuses. Uniquely, unlike the national level which has an official 
office, the regional management of Hizbut Tahrir Indonesia does not have 
physical markers such as signs or nameplates. Activities at the regional level are 
more closed, with new member recruitment methods carried out via 
telecommunications networks or invitations to take part in scientific discussions 
(liqo’) organized by members of Hizbut Tahrir Indonesia (Fahmi & Firmansyah, 
2021; Ilyas, 2020). 

On July 19 2017, t, the Indonesian government through the Ministry of Law 
and Human Rights officially revoked the legal entity status of Hizbut Tahrir 
Indonesia. According to Coordinating Minister for Political, Legal, and Security 
Affairs Wiranto, there were three main reasons for the dissolution of Hizbut 
Tahrir Indonesia. First, Hizbut Tahrir Indonesia is considered not to have 
contributed positively to realizing national goals, even though it has a legal entity 
that should be subject to the positive laws of the Unitary State of the Republic 
of Indonesia. Second, the activities and views of Hizbut Tahrir Indonesia are 
contrary to the principles of Pancasila and the 1945 Constitution, as regulated in 
the Law on Mass Organizations. Third, the activities of Hizbut Tahrir Indonesia 
are considered to cause clashes in society that threaten security and order and 
endanger the integrity of the state. 

Before its dissolution, Hizbut Tahrir Indonesia was a transnational political 
and religious organization that grew rapidly after the collapse of the Soeharto 
regime. In the post-1998 reform period, Hizbut Tahrir Indonesia showed 
significant growth by spreading to various cities in Indonesia, such as 
Jabodetabek, Bandung, Banten, Banjarmasin, Bima (NTB), Solo, Semarang, 
Sampang, Gorontalo, Tulungagung, Balikpapan, Lampung, Luwu (Sulawesi 
South), Palu, Purwokerto, Barabai (South Kalimantan), Medan, Mojokerto, 
Majalengka, Makassar, Ngawi, and other areas in East Java (Hasan, 2018). This 
list does not indicate that other regions do not have Hizbut Tahrir Indonesia 
activities but rather emphasizes that these regions are experiencing faster growth 
of Hizbut Tahrir Indonesia than other regions. 

Based on the da'wah activities of Hizbut Tahrir Indonesia during 2011-
2012, it can be seen that this organization carried out the phases of struggle in 
an organized manner, as depicted in the following illustration. 
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Fig 2. Organized phases of Hizbut Tahrir Indonesia's struggle 

First phase, the tafa'ul ma'al ummah phase is the stage of socializing the ideas 
of Hizbut Tahrir Indonesia to the general public, including government agencies. 
This strategy aims to attract sympathizers to join the movement. This effort is 
made to expand support and strengthen the member base of Hizbut Tahrir 
Indonesia so that the activities carried out can have a greater impact on realizing 
the organization's ideals. The dissemination of ideas in this phase is focused on 
Islamic boarding schools and government institutions. 

Second, the tafa'ul bil aam phase is where the ideas and members of Hizbut 
Tahrir Indonesia begin to interact in the public domain. In this phase, Hizbut 
Tahrir Indonesia directed its preaching to mosques in big cities, especially those 
where educated congregations gathered (Azmi & Kandar, 2019; Luz & Stadler, 
2019; Nur Isnaini et al., 2019). The media used include bulletins, tabloids, and 
magazines containing the ideas and thoughts of Hizbut Tahrir Indonesia, which 
are targeted at educated young people. Apart from that, this media is also a 
means of socializing various activities of Hizbut Tahrir Indonesia, such as dauroh 
recruitment and thematic seminars held regularly every month. This seminar 
raises topics that are relevant and subject to public discussion, to attract the 
attention of young people (Abd Razak, 2020; Saeed, 2015). 

There are two more forms of activities as applications of this second 
phase, namely halaqah and tabligh akbar. The halaqah carried out by Hizbut Tahrir 
Indonesia was a follow-up to the thematic seminar held. This thematic seminar 
was held in a limited room. The themes raised in this seminar are problems or 
topics that are currently crucial for public discussion. Usually, the seminar is 
attended by Muslim communities who have just interacted with Hizbut Tahrir 
Indonesia. The seminar was led by senior Hizbut Tahrir Indonesia members as 
supervisors. This supervisor monitors and observes potential members who can 
be invited to join the halaqah. This halaqah will be a place for training new 
members of Hizbut Tahrir Indonesia. Enthusiastic about the continuation of the 
seminar discussion, halaqah was carried out (Engkizar et al., 2021; Kaputra et al., 
2021). This halaqah is the smallest cell system owned by Hizbut Tahrir Indonesia. 
This halaqah is led by one mentor with members consisting of five to twelve 
people. There is a separation between men and women. For men with male 
mentors, the same goes for women, very neat in management. 

Phases of  
Tafa’ul bil aam

Phases of  
Tafa’ul Ma’al 

Ummah

Phases of  
Hizbut Tahrir 
Indonesia's 

struggle
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A massive da'wah activity is a demonstration which is an action of 
mobilizing all existing members of the halaqah (Aini & Don, 2022; Setiawan et 
al., 2021; Setiawati & Romli, 2023).  The indicator of the success of the halaqah 
can be seen from this demonstration. For a good and productive halaqah, 
members of the halaqah are busy attending demonstrations, for halaqahs that are 
less solid, very few attend the demonstration. To see the success of Hizbut 
Tahrir Indonesia's da'wah, it can also be reflected in the number of people who 
attend the demonstrations (Tsien, 2016; Wiguna, 2021). If the topic of the 
demonstration is about the policy of increasing the price of fuel oil or increasing 
the basic tariff of electricity, corruption cases that do not go away and the 
problem of poverty that continues to increase, including the case of a slip of the 
tongue committed by Basuki Tjahya Purnama which led to accusations of 
blasphemy, to the case of conflicts occurring in Syria and Palestine, then Hizbut 
Tahrir Indonesia will mobilize its members to carry out demonstrations that 
criticize and condemn the Indonesian government which is considered to have 
carried out policies contrary to the interests of the people, Muslims, and Islam 
specifically. The rationale is that these problems are due to the adoption of a 
secular neoliberal economic and political system that is far removed from the 
values of Islam as taught in As-Sunah and the Quran. Therefore, the solution 
that Hizbut Tahrir Indonesia always offers to solve these problems is the 
importance of establishing a Khalifah islamiyah state (Zulfadli, 2018). 

The following is about the political thinking of Hizbut Tahrir Indonesia 
and the reasons for its dissolution (Costa, 2021; Muhammadin, 2016). In general, 
Hizbut Tahrir's political ideas and thoughts are different from the existing 
political mainstream ideas. The Islamic system of government is not a monarchy. 
In fact, Islam does not recognize the Monarchy system, nor anything similar to 
it. If it is a monarchy, the government applies the inheritance system (crown 
prince) so that the royal throne will be passed on to a crown prince, from his 
parents. Just as if they were passing on an inheritance. Whereas the Islamic 
system of government does not recognize the inheritance system. But the 
government will be held by a person who is sworn in by the people with full 
consent and freedom of choice. 

Islamic government is not a republic system, which is based on the pillars 
of democracy, where sovereignty rests with the people. In this system, the people 
have the right to rule and make rules, including determining leaders, dismissing 
them, and drafting, amending or abolishing constitutions and laws. In contrast, 
in Islamic government, sovereignty is vested in the Shari'ah, not in the people. 
Islamic government is also not an imperial system (Irpan, 2022; Saada & Gross, 
2017). The imperial system is very far from the teachings of Islam because it 
usually gives privileges to certain races or tribes in terms of governance. On the 
contrary, Islamic government, even though its territory consists of various races 
and tribes, still applies centralization based on sharia law that applies equally 
throughout the territory. The imperial system often gave preferential treatment 
to the central region in governance, finance and economics, which was different 
from the Islamic system. In Islamic governance, all regions are treated equally 
without racial or ethnic discrimination. 

Islamic government also differs from federated systems, which divide 
territories into autonomous regions with their own local policies but remain 
united under a common government. Instead, Islamic government is a unitary 
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system that encompasses the entire country under one central authority. 
Examples can be seen in history, such as the Eastern regions of Morocco and 
Eastern Khurasan at the time of the Khalifah, which were known as mudiriyatul 
Fuyum (Districts) when the capital of Islam was in Cairo. In the Islamic system, 
the finances of the entire region are considered as a single entity, and 
expenditures are distributed based on the needs of the people, regardless of the 
region's income. If a region had a large income but little need, the excess would 
be allocated to other regions that needed more. 

This Islamic system of government is called the Khalifah, which is defined 
as the general leadership of all Muslims in the world to enforce Islamic sharia 
law and spread Islamic propagation throughout the world (Abd Razak, 2020; 
Aslati et al., 2024). Another word for Khalifah is Imamate, which has a similar 
meaning. This form of government is expressed in shara' law as the structure of 
the Islamic state. Many authentic traditions mention these two terms with the 
same connotation, without any difference in meaning. In both the Quran and 
the Sunnah, the religious texts only mention these two terms without any 
indication of a difference in meaning. What is required is not the form of the 
word (lafaz) but its meaning as the basis of the system of government in 
accordance with the Shari'ah 

Establishing a khalifah is obligatory for all Muslims around the world. 
While implementing it as implementing other obligations that have been made 
obligatory by Allah SWT for Muslims is a must, so that there is no more choice 
and relaxation in the framework of enforcing it. Ignoring its implementation is 
the greatest sin. Allah SWT will punish with a very painful punishment. Evidence 
about the appointment of the Caliph is mandatory for all Muslims in As-sunnah 
and Ijma' (Ciftci, 2019; Hasballah et al., 2021; Kusnadi, 2023). As for the 
Assunnah dalil, it is a proof narrated from Nafi' who said: 

“Abdullah bin Umar once said to me: "I heard Rasulullah SAW say: 
Whoever removes his hands from obeying Allah will surely meet Allah on 
the Day of Resurrection without having any evidence." Anyone who dies 
and does not have allegiance on his shoulders will die like the death of 
ignorance.” 
There have been many statements circulating from Hizbut Tahrir 

Indonesia activists who oppose the state principles of Pancasila and the 1945 
Constitution. They call Pancasila and the 1945 Constitution a system that must 
be abandoned, thereby causing unrest in society. This thinking reflects the way 
Hizbut Tahrir Indonesia understands Islam. According to Hizbut Tahrir 
Indonesia, Islam is understood as a comprehensive ideology (mabda’) that covers 
all aspects of life, including politics and government. This understanding led 
Hizbut Tahrir Indonesia's struggle movement to become predominantly political 
with the main goal always being related to state formation. The consequence of 
the view that Islam is not only a religion but also an ideology, is that there is 
mandatory harmony between public life and state activities within the corridors 
of Islamic ideology. Therefore, Hizbut Tahrir Indonesia rejects all state policies 
that are not based on Islam (Agiyanto, 2018; Arqam et al., 2023; Rahman, 2023). 

Hizbut Tahrir Indonesia interprets ideology as a belief based on the ability 
of reason to understand certain teachings to determine the rules of life. In this 
context, faith based on rationality is understood as comprehensive thinking 
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about the universe, humans, life, and its relationship to life before and after the 
world. The rules originating from this creed are designed to provide solutions to 
various problems in human life, offer ways of resolving them, and ensure the 
maintenance and spread of this ideology. 

From this understanding, it is clear how Hizbut Tahrir Indonesia equates 
the meaning of faith and ideology. Aqidah is interpreted as a comprehensive set 
of rules about life, which are understood rationally so that they can be applied 
in real life. This relationship between faith and rationality is a typical religious 
mindset in Hizbut Tahrir Indonesia because they emphasize the key role of 
reason and thinking in Islamic practice (Saada & Gross, 2017). This view is born 
from the belief that Islam is a religion of thought, where reason is the main 
principle in understanding and implementing Islamic teachings. 

In an effort to establish and re-establishing the Khalifah as a thariqah of 
implementing Islamic law, Hizbut Tahrir has several philosophical, normative 
and historical foundations (Shinkafi et al., 2017). The philosophical foundation 
is closely related to the framework of thought underlying Hizbut Tahrir's 
political vision, which aims to restore the Khalifah system. The normative 
foundation relates to the foundations of Islamic law derived from the sacred 
texts of the Quran and Hadith (Hazanah et al., 2023; Saifuddeen et al., 2014). 
Meanwhile, the historical foundation refers to the practice of the khalifah that 
has occurred in Islamic history, which provides an overview of the peak of the 
glory of the Khalifah Islamiyah, especially in the early days of Islam until the middle 
Ages. As mentioned earlier, the current government regime tends to be harsh 
and repressive towards Hizbut Tahrir Indonesia and similar organizations. On 
the other hand, Hizbut Tahrir Indonesia believes that their da'wah movement is 
a noble deed aimed at the good of the people (Khotimah, 2014; Muhammadin, 
2016). To realize their goals without having to deal directly with repressive 
governments, Hizbut Tahrir Indonesia develops two main strategies: 

The first strategy is to adopt the principles of the da'wah movement 
carried out by Nahdlatul Ulama. Has a strategic position because of its closeness 
to the government, which makes it part of official government circles. Nahdlatul 
Ulama's support for President Jokowi's government since the beginning of his 
leadership has provided significant benefits for his da'wah movement. This 
position allows Nahdlatul Ulama to access policies that support its da'wah 
activities (Rafiuddin, 2015;  Setiawan, 2018). Apart from that, the principles of 
Nahdlatul Ulama's da'wah are moderate, such as at-Tawassut (middle), at-
Tasammuh (tolerance), and at-Tawazun (balance), accepted by various groups, 
including the government, law enforcement officials and Indonesian society in 
general. These principles enable Nahdlatul Ulama to combine religious and 
cultural aspects so that its da'wah activities can be well received by the wider 
community (Mufid, 2020). 

The second strategy is taking a step back to move forward optimally by 
joining an existing political party. This strategy has been implemented by several 
political parties in Indonesian history. It is said to "take a step back" because this 
step does not directly target large systems, but starts from a smaller scope. 
Hizbut Tahrir Indonesia does not have experience in managing small structures 
such as cities or districts, so it will be difficult to directly manage a country with 
high complexity, let alone the Khalifah which has a much wider scope (Hafizah 
et al., 2024). Managing a city or district can be considered an initial step or a trial 
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run before taking on a larger role in the management of a more complex country 
(Fuad, 2020; Vergeer et al., 2013; Waldi et al., 2018). 

 
CONCLUSION 

Hizbut Tahrir Indonesia its distribution focuses more on da'wah-based 
tsaqofah (scientific) through seminars, discussions, and conferences, so that it is 
known as an intellectual movement without using physical action like other 
radical organizations. Hizbut Tahrir Indonesia's da'wah strategy is carried out in 
an organized manner in two stages of struggle, namely Phase Tafa’ul ma’al ummah 
which focuses on disseminating ideas to the general public, and Phase Table of 
Contents which emphasizes the interaction of Hizbut Tahrir Indonesia's ideas 
in the public space. To realize its ideals, Hizbut Tahrir Indonesia proposes two 
strategic approaches: first, adopting the principles of the Nahdlatul Ulama 
da'wah movement which is moderate and accepted by various groups; and 
second, taking a step back by joining an existing political party as a first step to 
gradually achieving their big goals 
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